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Abstract:

This study departs from the complex problem of adolescent social relations in the
digital era, characterized by intense social pressure, the diffusion of negative
behaviors, and increasing psychological vulnerability. In this context, the hadith
encourages individuals to avoid harmful or negative social influences and to be
mindful of their speech, emphasizing the importance of guarding one’s words and
maintaining good character in interactions with others, becomes highly relevant for
critical and contextual examination. This research aims to analyze the authenticity
of the hadith “al-wahdah khayr min jalis al-si’”through sanad criticism and to
explore its relevance from the perspective of contemporary social psychology.
Employing a qualitative library-based approach with a descriptive-analytical
method, the study utilizes ‘ilm al-jarh wa al-ta‘dil for sanad evaluation, alongside
Self-Determination Theory, Social Influence Theory and Self-Regulation
Theory for interpretive analysis. The findings indicate that the hadith is classified
as da'1f due to the presence of unknown narrators and weaknesses in transmission
precision, although its matn aligns with broader Islamic ethical principles.
Substantively, the hadith demonstrates strong relevance to modern psychological
insights, particularly in highlighting the importance of preserving moral autonomy
and maintaining the quality of social relationships amid environmental pressures.

Keywords: hadith, sanad criticism, social relations, social psychology, adolescents

Abstrak:
Penelitian ini berangkat dari problem kompleks relasi sosial remaja di era digital
yang ditandai oleh kuatnya tekanan sosial, penyebaran perilaku negatif, serta
meningkatnya kerentanan psikologis. Dalam konteks ini, hadis tentang anjuran
untuk menghindari pergaulan buruk serta menjaga lisan menjadi relevan untuk
dikaji secara kritis dan kontekstual. Penelitian ini bertujuan untuk menganalisis
kualitas hadis “al-wahdah khayr min jalis al-si’’melalui kritik sanad serta
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mengkaji relevansi maknanya dengan perspektif psikologi sosial kontemporer.
Penelitian ini menggunakan metode kualitatif berbasis studi kepustakaan dengan
pendekatan deskriptif-analitis, serta memanfaatkan ilmu jarh wa ta‘di/ dalam
evaluasi sanad dan teori Self-Determination, Social Influence dan Self-Regulation
dalam analisis makna. Hasil penelitian menunjukkan bahwa hadis tersebut berstatus
daif dari segi sanad karena adanya perawi majhi/ dan kelemahan dalam aspek
dabt, namun matannya dinilai selaras dengan prinsip-prinsip umum syariat. Secara
substantif, hadis ini memiliki relevansi kuat dengan temuan psikologi modern,
khususnya dalam menjelaskan pentingnya menjaga otonomi moral dan kualitas
relasi sosial dalam menghadapi tekanan lingkungan.

Kata Kunci: hadis, kritik sanad, relasi sosial, psikologi sosial, remaja

INTRODUCTION

The development of information technology has brought fundamental
changes in the way humans communicate and interact with their environment,
especially among teenagers. Digital technology, especially social media, presents
a new social space that transcends the boundaries of traditional physical
environments such as home, school, and local communities. With a single touch of
a device screen, a teenager can connect with hundreds or even thousands of
individuals in a virtual network. This situation opens up vast opportunities for
learning, self-expression, and expanding social relationships. However, this reality
also creates strong social pressure that pushes individuals to conform to group

norms even if such conformity conflicts with their personal values and principles.!

In Indonesia, official data from government agencies provide a more
concrete picture of the dynamics of this influence. The 2024 National Survey on
the Life Experiences of Children and Adolescents (SNPHAR) shows that peers are
the main actors in emotional abuse, with more than 83% of child and adolescent

victims experiencing abuse perpetrated by their peers.? This finding is reinforced

!' M. Zacky Nauvan dkk., “Dampak Teknologi Digital terhadap Perilaku Sosial Generasi
Muda,” TECHSI 15, no. 2 (2024): 88; Aiska Firanaya Ramadhani dan Dyana Chusnulitta Jatnika,
“Dinamika Interaksi Sosial Remaja di Era Digital dan Peran Pekerja Sosial,” Share : Social Work
Journal 14, no. 2 (2025): 150, https://doi.org/10.24198/share.v14i2.59963; Solomon E. Asch,
“Opinions and Social Pressure,” Scientific American 193, no. 5 (1955): 34.

2 Kementerian Pemberdayaan Perempuan dan Perlindungan Anak Republik Indonesia dan
Badan Pusat Statistik, “Survei Nasional Pengalaman Hidup Anak dan Remaja (SNPHAR) 2024,”
KemenPPPA, 2024, https://kemenpppa.go.id/siaran-pers/kemen-pppa-rilis-survei-pengalaman-
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by the 2022 Indonesian National Adolescent Mental Health Survey, which
revealed that 34.9% of Indonesian adolescents experience mental health problems.
Negative coping mechanisms and bullying practices, which often originate from
friendship circles, have been identified as major risk factors.? Overall, the data
shows that social pressure and influence, especially from peers, is no longer just an
individual phenomenon, but has become a social structure that frames the
experiences, psychological vulnerabilities, and even risks faced by adolescents in

the digital age.

From a social perspective, this phenomenon can be explained through the
Social Contagion theory proposed by Christakis and Fowler.# This theory suggests
that individual attitudes, emotions, and behaviors, including negative behaviors,
can spread through social networks across several degrees of separation. In
addition, Solomon Asch's classic experiment showed that peer pressure can cause
individuals to disregard their rational judgment and follow the majority opinion,
even if it conflicts with their personal beliefs.> These findings confirm the

powerful influence of the social environment in shaping individual behavior.

The World Health Organization (WHO) has even called loneliness a
“global epidemic” due to its serious impact on mental health, including increased
anxiety, depression, and risk of suicide. Recent reports show that one in six people
in the world experience loneliness, with serious health consequences, including
approximately 871,000 premature deaths each year. Data in Indonesia also shows

an alarming situation where more than a third of adolescents experience mental

hidup-perempuan-nasional-sphpn-dan-survei-nasional-pengalaman-hidup-anak-dan-remaja-
snphar-2024.

3 Kementerian Kesehatan Republik Indonesia, “Pentingnya Kesehatan Mental bagi
Remaja dan Cara Menghadapinya,” ayoSEHAT (Jakarta), 2024,
https://ayosehat.kemkes.go.id/pentingnya-kesehatan-mental-bagi-remaja.

4 Dimitris Xygalatas, “Nickolas A. Christakis and James H. Fowler (2009), Connected:
The Surprising Power of Our Social Networks and How They Shape Our Lives, Little, Brown, New
York, NY. 353 Pages.,” Journal of Cognition and Culture 10, no. 3-4 (2010): 401,
https://doi.org/10.1163/156853710X531267.

5 Edward L. Deci dan Richard M. Ryan, Intrinsic Motivation and Self-Determination in
Human Behavior (New York: Springer Science & Business Media, 2013), 41.
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health disorders and the risk of suicide among depressed adolescents is at a very

high level.

Within the framework of Self-Determination Theory developed by Edward
Deci and Richard Ryan, the need for social connectedness (relatedness) is a basic
human need. Neglecting this need has negative implications for psychological

well-being.®

The issue of the influence of the social environment on human behavior is
not new in Islamic thought. From the beginning, Islam has paid great attention to
the role of social interaction in shaping an individual's character and morals. The
Quran emphasizes the importance of choosing a good social environment, as Allah
says in QS al-Kahfi/18 verse 287, which commands us to be patient with those who
always remember Allah. This verse shows that being in a religious and moral

environment is the main bulwark in the formation of spiritual and moral integrity.

In Sufi literature and Islamic ethics, there is an expression:
e 5 AR ) G G e A s 3R s 5 s 3333
(HR al-Hakim). 52l s3] & 55 &S00 (o L)

This expression is widely quoted in works on ethics and Sufism because it
contains practical guidelines for dealing with social realities.® Although some
hadith scholars consider its chain of transmission to be weak.’ Its meaning is

considered to be in line with the general principles of Islamic law and is acceptable

¢ L. Deci dan M. Ryan, 42.
7 QS al-Kahfi ayat 28 ;
s i 2a 30 ¥ Sl s i A gl e S5 N Sagts 0335 s sy 5 032 3 s S g
0 Sl 015 4gp @\5 L’;;; N
And patiently stick with those who call upon their Lord morning and evening, seeking
His pleasure. Do not let your eyes look beyond them, desiring the luxuries of this worldly
life. And do not obey those whose hearts We have made heedless of Our remembrance,
who follow "only” their desires and whose state is "total” loss (QS Al-Kahfi/18: 28)
8 Abi Hamid Muhammad ibn Muhammad al-Ghazzali, /hya ’* ‘Uliim al-Din (Bayrit: Dar
al-Ma‘rifah, t.t.), 120.
% al-‘Traql, Takhrij Ahddith al-Inya’, tahgiq ‘Abd al-Qadir al-Arna ‘it (Bayrit: Dar al-
Kutub al-‘Ilmiyyah, 2005), 2:63.
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in the context of practical ethics. The expression forms a moral hierarchy that
places righteous friendship and verbal devotion at the pinnacle of moral
perfection.!?

These hadiths emphasize that the quality of social interactions and verbal
control are the main foundations in shaping one's personality and maintaining
moral balance. These principles are in line with modern psychological findings,
such as Social Proof Theory and Self-Determination Theory, which emphasize the
strong influence of groups and the importance of self-regulation in maintaining
mental health.!! Recent empirical studies, such as the research by Guven et al.
(2022), also show a significant correlation between peer pressure and risky
behavior in adolescents, with religiosity acting as a protective factor that can
reduce the impact of social pressure.!?

Previous studies on this hadith (and similar hadiths concerning
companionship/jalis) tend to be divided into two paths that rarely intersect. On
one hand, studies in Sufism and Islamic ethics frequently cite this hadith as a moral
foundation without adequately conducting sanad criticism, even though hadith
scholars themselves have assessed its chain of transmission as daff(weak). On the
other hand, studies in hadith science that evaluate the quality of weak hadiths'
chains of transmission generally stop at determining their legal status (magbil
/mardud) without exploring the relevance of their content to contemporary social
issues.

Meanwhile, the social psychology literature on peer pressure, social
contagion (Christakis & Fowler), and loneliness as a "global epidemic" (WHO) has
developed rapidly, yet rarely connects these findings to Islamic religious texts,

particularly hadiths that are weak in status but substantively relevant. Thus, there

19 Tbn Hajar al Asqalani, 7alkhis al-Habir (Bayrut: Dar al-Kutub al-‘Ilmiyyah, 1998), j. 4,
174.

1 Robert B. Cialdini, Influence: Science and Practice (Boston: Pearson Education, 2009),
101; Edward L. Deci dan Richard M. Ryan, Se/f-Determination Theory: Basic Psychological Needs
in Motivation, Development, and Wellness (New York: Guilford Press, 2017), 88.

12 Cemil Guven, “The Effect of Peer Influence on Risk-Taking Behavior in Adolescents,”
Lecture Notes in Education Psychology and Public Media 22, no. 1 (2023): 110,
https://doi.org/10.54254/2753-7048/22/20230239.
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exists a gap in scholarship that integrates hadith criticism (sanad and matn) with
contemporary social psychology theory to position a weak hadith not as a legal
proof but as an applicable ethical-psychological guideline for Muslim adolescents
amid current digital social pressures. This study offers an interdisciplinary
approach that combines the methodology of takhrij al-hadith and sanad-matn
criticism with social psychology theoretical frameworks to re-examine the
relevance of a hadith with weak status within the context of contemporary Muslim
adolescents' digital lives, a point of intersection that has not been widely explored

in either hadith studies or social psychology separately.

Based on this background, this study aims to analyze the hadith:

From the perspective of hadith science through tracing the sanad and
critically evaluating its quality. In addition, this study utilizes the perspectives of
social psychology to understand the relevance of the hadith's content in the context
of Muslim youth life in the contemporary digital environment. The research
questions addressed in this article are formulated as follows what is the quality of
the sanad and matn of the hadith when examined from the perspective of hadith
criticism (takhrij al-hadithand naqd al-hadith)? and how is the content of this
hadith relevant to the perspective of social psychology?. Thus, this hadith is
positioned not only as a normative religious text but also as an applicable ethical

and psychological guideline.

METHOD

This study employs a qualitative research design based on documentary
sources. Accordingly, it is categorized as library research. In other words, the data
and research materials are derived from various scholarly sources, including books,

classical hadith compilations along with their commentaries, journals, articles,
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historical narratives, and other documents relevant to the hadiths on hifz al-lisan
wa husn al-suhbah. The primary sources of this research consist of major hadith
collections, while supporting materials include commentaries (sharh) and other
scholarly works related to the interpretation of the hadiths on hifz al-lisan wahusn
al-suhbah, particularly those employing psychological perspectives. In analyzing
the data, this study applies a descriptive—analytical method. Since the object of
this research is the hadiths themselves, the principal approach employed is that of
hadith studies.

The process of takhrij al-hadith in this study was conducted by tracing the
selected traditions through the major hadith collections using both thematic
keywords and textual phrases (a/faz al-hadith). The search was carried out by
referring to classical indexing works and digital databases to identify the original
sources, parallel transmissions (mutabi‘atand shawahid), and variations in
wording. After locating the narrations, each chain of transmission (sanad) was
reconstructed to identify every transmitter sequentially from the compiler back to
the Prophet. Biographical information concerning each narrator was then collected
from the principal works of rjjal al-hadith, particularly Tahdhib al-
Kamal, Tahdhib al-Tahdhib, Taqrib al-Tahdhib, Mizan al-I'tidal, and al-Jarh wa
al-Ta'dil, in order to determine the continuity of the chain (7¢tisal al-sanad) and
the reliability of its transmitters.

To examine the validity of the Prophetic reports under investigation, the
study utilizes the method of sanad criticism through ‘ilm al-jarh wa al-ta‘dil. This
stage constitutes the initial step of the analysis, as determining the quality of
the sanad provides the basis for deciding whether further examination of
the matan and its interpretation should be undertaken. The evaluation of the sanad
follows the criteria established by classical hadith scholarship. A narration is
considered acceptable when it fulfills the essential requirements of an authentic
(sahth) report, namely: an uninterrupted chain of transmission (7ttisa/ al-sanad),
transmitters possessing upright moral character (‘adal/ah), accurate retention or

transmission (dabt), freedom from hidden defects (‘7//lah), and absence of
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contradiction with stronger narrations (shudhidh). The assessment of each
narrator is based on the principles of ‘7/m al-jarh wa al-ta‘dil, in which evaluative
statements of authoritative critics are comparatively examined. Whenever
different opinions regarding a narrator are encountered, priority is given to
judgments supported by explicit evidence (jarh mufassar), while considering the
scholarly consensus and methodological hierarchy recognized in classical hadith
criticism. The results of this sanad analysis provide the methodological basis for
determining whether the matn is eligible for further interpretation.

In addition, this research incorporates a psychological perspective in
interpreting the hadiths, particularly by employing Social Proof Theory as an
analytical framework. Following the authentication process, the meanings of the
selected traditions are analyzed through a descriptive-analytical approach by
integrating contemporary psychological theories relevant to the ethical themes
of hifz al-lisan (guarding one's speech) and husn al-suhbah (maintaining good
companionship). Rather than replacing the traditional understanding of the
hadiths, psychological perspectives are employed as analytical tools to explain
how the Prophetic teachings correspond with contemporary discussions on self-
regulation, interpersonal communication, prosocial behavior, and social learning.
The interpretation therefore combines the explanations of classical commentators
with empirical insights from psychology to demonstrate the continuing relevance
of these traditions in understanding human behavior and social interaction within

modern contexts.

FINDING AND DISCUSSION
Hadith Text and Hadith 7akhrij
The text of the hadith the researcher conducted takhrijiom is as follows:
oo Ol dasgll e g AUl bl Ggtdl e e s 0l
SR r e Sl S
"Solitude is better than a bad companion, and a good companion is better

than solitude. Dictating good is better than silence, and silence is better
than dictating evil." (HR Al-Hakim).
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After the researcher surveyed this hadith, found that this hadith is

mentioned in several books, including the kutub al-tis‘ah, with equal and similar

wording, except that there is a significant difference between the original and non-

original sources in the books. The researcher identified this research in the original

source books other than the kurub al-tis‘ah.

The researcher found four transmission chains (isnads) of the hadith a/-

Wahdah Khayr min Jalis al-Sti’ with exactly the same matn (textual wording).

They are as follows:

No | Al-Mukharrij

The Name of
the Book

Sahabi

Lafz al-Hadis

1 | Al-Hakim (405
H)

al-Mustadrak
‘ald al-Sahihayn

Abu Zar

caidll Ol oy aal o B
G5 (ol bl oy das Wis
s s (S LA o o2
gl o Bl e (RSN Gl e
5l &l 1 J6 olas oy Oles
e s Gt dmd) 3 s
oda Lo (3 Ul L c&das ol
o 1 Jgey e 1 Byl
o selidsk ey ale
o Ll by gt s
O N e A PPN e

T2 ] e i S0l

2 Al-Bayhaqi
(458 H)

Syu‘ab al-Iman

Abu Zar

ol W (sl & we of Wos
de L caddll Olade o Al S
JAAJ(WA\ S cL;;aLaJ\ V.g&\dg
gl oos s Was (Sl
o5 Ol Gl g B e ()
U e 1JB Ole> oy Oles
Syl sluSy Lt dmndl (3 Gdagd
ool oda Lo )5 LT L i oy
ae A Lo ) Jowy caer 1)
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ek e e s o
sl pa g FLA ety osd)
(oSl e s Ol

3 Al-Khara’iti
(327 H)

Makarim al-
Akhlag wa
Ma'aliha wa
Mahmiid
Tard’igiha

Abu Zar

Ol A o Oldaw et ol Wi
(s Wi (b o bl Wi
Dot p ins o5 (Jtl g 2
culy 1 dB canddl ) e Ol
Lt cdomad) (3 102G o>y 3 U
A Jgy JB 1 JE (e LS
e R A by ke 81 o
G 2 EH) Sy g52 JML;\
};J\ gw; IR NIRRT m}jﬂ

"QM\ Ut jQ- 3

4 | Al-Dawlabi
(310 H)

Al-Kuna wa al-

Asma’

Abu Zar

°

IE g 5151 25 :J; B2 Gis
Gis -6 o G sl Gis
s J»wj‘ BRI
R ) e Ol o Ot 3
e W\ 3 55 35 of &3f :J6
J}M Eas )6 (olo s ;L&
Sasg" ) oks vl,ﬂj de & Lo S
@MJ‘ C ‘9r-“u-L>w"”
e A ;))\.s) ISP 5e
S 1 g s o okl

")

Sanad Criticism

Sanad is a chain of narrators who transmit a hadith until it reaches its text

(matan).'? It can be understood as a historical chain that connects the compiler or

narrator of the hadith with its original source: to the Prophet Muhammad in marfii

13 Mahmud al Tahhan, Taysir Mustalah al-Hadith (al-Iskandariyyah: Markaz al-Hady li

al-Dirasat, 1415), 18.
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hadith, to the Sahabah in maugqiifhadith, and to the fabi‘inin magqti ‘hadith. Thus,
sanad is not merely a list of names, but a transmission structure that records the
continuity of authority and the process of knowledge inheritance in the hadith
tradition.!4

The position of sanad in the discipline of hadith is fundamental because it
is the main instrument in assessing the validity of a narration. The validity of a
hadith depends heavily on the credibility and continuity of its narrators. If a report
is claimed to originate from the Prophet (PBUH) but is not accompanied by a clear
sanad, then the muhaddis reject it and do not recognize it as a hadith. This shows
that authenticity in the hadith tradition is built on the principle of strict
verification. As emphasized by Abdullah bin al-Mubarak; “Without a sanad,
anyone could easily attribute any statement to the Prophet, so the sanad functions
as an epistemological mechanism that maintains the integrity and purity of the
teachings.”

Sanad criticism is a methodological process for selecting and classifying
hadiths based on their level of authenticity, while also assessing the integrity of
the narrators in a transmission chain. Through this process, it can be determined
whether a narration is sahih or daif, and whether the narrators have a reputation
for honesty and accuracy or are despised for their weakness and deceitfulness. The
search for weak narrators and even fabricators of hadith is considered a scientific
obligation in order to preserve the purity of religious teachings and prevent
distortion of the normative sources of Islam.15

According to Syuhudi Ismail, in practice, some hadith scholars tend to
focus on the personal aspects of the narrators in the sanad, such as their credibility
and intellectual capacity. In fact, comprehensive sanad criticism covers two
equally important elements: first, the evaluation of the character and competence
of the narrators in the chain of transmission; second, the analysis of the sighat or

symbols of transmission used, such as sami ‘tu, akhbarani, and ‘an, which indicate

14 Tahhan, 20
15 Muhammad Mustafa al-A‘zami, Manhaj al-Naqd ‘inda al-Muhaddithin: Manhajuh wa
Tarikhuh (Riyad: Dar al-Kawthar, 1990), 5-6.
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the pattern of transmission whether through direct hearing, notification, or other

forms of transmission. !¢

a. The Isnad of al-Hakim (405 H)

Al-Hakim (405 H). He is Muhammad bin ‘Abdullah bin Muhammad bin
Hamdawayh bin Nu‘aim bin al-Hakam al-Dabbi al-Tahmani al-Naysaburi al-
Hafiz, Abu ‘Abdullah al-Hakim, known as Ibn al-Bay', the author of works on the
sciences of hadith. He was born on Monday, the third of Rabi' al-Awwal, in the
year three hundred and twenty-one. He sought knowledge from the children
through the care of his father and uncle. He first heard about it in the year thirty,
and he became a slave to Abu Hatim bin Hibban in the year thirty-four. He left for
Iraq in the year forty-one, months after the death of [smail Al-Saffar. He performed
Hajj and traveled to Khorasan and Transoxiana. His sheikhs, about a thousand of
whom he heard from in Nishapur alone, and he heard from about a thousand
sheikhs in Iraq and other countries. He died in the year 405 AH. 7

It was narrated on the authority of: al-Qadi Abu Tahir Muhammad bin ‘ATl
bin Isma'il al-Bukhari, Abu al-Fath, Nasir bin Ahmad bin Muhammad bin
‘Abdullah bin Ahmad bin Abi Iyad bin Khuzaymah bin Ayyub bin Yazdan Brest,
al-‘Ayyadi, al-Sarkhasi. Narrated from him: Abu Ja‘far Muhammad bin Salih bin
Hani, Abu ‘Amr Usman bin al-Sammak, Abu Bakr Ahmad bin Salman al-Najjad,
Abu Muhammad ‘Abdullah bin Ja‘far bin Darastawayh,etc.!®

Al-Zahabi said: al-Hakim is a truthful Imam, but he corrects invalid hadiths
in his Mustadrak. Al-Khatib al-Bagdadi said: He was a man of virtue, knowledge,
insight, and memorization. He had several books on the sciences of hadith, and he
was trustworthy. Ahmad bin Salamah informed me, on the authority of

Muhammad bin Isma‘il al-Tarsusi, on the authority of Ibn Tahir: that he asked

16 Syuhudi Ismail, Metodologi Penelitian Hadis Nabi (Jakarta: Bulan Bintang, 1992), 25.

17 al- Dhahabi, Tarikh al-Islam wa Wataydt al-Mashahir wa al-A ‘lam (Dar al-Gharb al-
Islami, 2003), j.9. 89-90.al- Marsafi, Hidayat al-Qari’ ila Tajwid Kalam al-Ba (al-Madinah al-
Munawwarah: Maktabat Taybah, t.t.), j.2, 713.

18 Dhahabi, Tarikh al-Islkim wa Wataydt al-Mashahir wa al-A‘lam, j. 9, 91.
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Abu Isma‘il ‘Abdullah bin Muhammad al-Harawi, on the authority of Abu
‘Abdullah al-Hakim, and he said: He is trustworthy in hadith, a malicious Rafidi.

Abu Bakr Ahmad bin Salman al-Faqih (348 AH). Imam, hadith scholar,
hafiz, jurist, mufti, Sheikh of Iraq ‘Abu Bakr Ahmad bin Salman bin al-Hasan bin
Isra’il, al-Bagdadi al-Hanbali al-Najjad. He was born in the year two hundred and
fifty-three. Al-Najjad died in Zu al-Hijjah 348 AH.

He heard from Abu Dawud al-Sijistani and traveled to him, and he was the
last of his companions, and Ahmad bin Mala‘ib, Yahya bin Abi Talib, al-Hasan
bin Makram, Muhammad bin Isma‘il al-Tirmizi, Ja‘far bin Abi ‘Usman al-
Tayalisi, Muhammad bin al-Haysam bin Hammad al-Qadi, Bishr bin Miisa, etc.!?

Narrated by: Abu Bakr al-Qati'l, Abu Bakr ‘Abd al-‘Aziz al-Faqih, Ibn
Sahin, al-Daraqutni, Ibn Mandah, Abu Bakr Muhammad bin Yusuf al-Ruqi, Abu
al-Hasan bin al-Furat, Abi Sulayman al-Khattabi, Abu ‘Abdullah al-Hakim, Ibn
Rizqawayh, Abu al-Husayn bin Bishran, and many others.?’ According to Abu
Bakr al-Khatib, al-Najjad was regarded as sadliq and recognized for his expertise
in the science of hadith.?!

Muhammad bin al-Haysam al-Qadi1 (279 AH). His name was Muhammad
bin al-Haysam bin Hammad bin Waqid, Aba ‘Abdullah, a client (mawia) of Saqif,
and he was known as Abu al-Ahwas. He served as the judge (qadi) of “Ukbara. He
traveled in pursuit of hadith to al-Kiifah, al-Basrah, al-Sham, and Misr. Abu ‘Amr
‘Usman bin Ahmad al-Daqqaq said: “Abu al-Ahwas Muhammad bin al-Haysam,
the judge of ‘Ukbara, died at the end of Jumada al-Ula in the year 279 AH.22

He heard hadith from Ibrahim bin al-‘Ala’ al-Zubaydi, Ibrahim bin
Hisham bin Yahya bin Yahya al-Gassani, Asbagh bin al-Faraj, Hamid bin
Yahya al-Balkhi, Hajjaj bin Ibrahim al-Azraq, and others. Among those who
narrated from him were Ibn Majah, Ahmad bin al-Khalil al-Barjalani, Ahmad bin

1% Umar ibn Ahmad ibn Hibat Allah ibn Abi Jaradah al Uqayli, Bughyat al-Talab fi Tarikh
Halab (Dar al-Fikr, t.t.), j.2, 766.

20 Shams al-Din Dhahabi Muhammad ibn Ahmad ibn ‘Uthman al-, Siyar A ‘lam al-Nubald’
(Mu’assasat al-Risalah, 1985), j.15, 503.

2l al-Khatb al Baghdadi, 7arikh Baghddd(Bayrit: Dar al-Gharb al-Islami, 2002), j.5, 309.

22 Ibn ‘Asakir, Tarikh Dimashg (Dar al-Fikr, t.t.), j. 73, 264.
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Salman al-Najjad, Ahmad bin ‘Ali bin al-‘Ala’, Ahmad bin ‘Isa al-
Khawwas, Ahmad bin Muhammad bin ‘Umar bin Aban, and others.?3 Al-
Daraqutni stated that he was among the thiggdt ma’miin, and and the huffaz.>*
Abl Muhammad Bin al-Akhdar likewise remarked that he was a virtuous scholar
(fadil), a hafiz, and thigah.>

Al-Hay$sam bin Jamil al-Antaki (213 AH). He is al-HaySam bin Jamil, Abu
Sahl al-Antaki, the hafiz, the eminent imam, a great and reliable authority. He was
originally from Baghdad, but he settled in Antakiyah and al-Sham.?® He
transmitted hadith from Hammad bin Salamah, al-Layth, Zuhayr bin
Mu‘awiyah, Malik bin Anas, Sharik, Mandal bin ‘Ali, and others of their
generation. Among those who narrated from him were Ahmad bin
Hanbal, Muhammad bin Yahya al-Dhuhli, Muhammad bin ‘Awf, Yusuf bin
Muslim, and others. ‘Abd al-Baqi bin Qani* said that he passed away in the year
213 AH.”

Abu al-Hasan al-Daraqutni stated: “al-Haysam bin Jamil is sigah and
a hafiz.”*® Al-‘Tjli likewise described him as thigah and a proponent of the Sunnah
(sahib al-sunnah).*® Meanwhile, Ibn ‘Adi commented that he was not among
the huffdz and that he occasionally made mistakes when narrating from
the thiggat, similar to errors made by others. Nevertheless, he expressed the hope
that al-Haytham did not deliberately fabricate reports.3°

Syarik (178 H). He is Syarik bin ‘Abdullah, the distinguished scholar,
hafiz, and judge (qadi), Abu “Abdullah al-Nakha‘1. He was regarded as one of the

prominent figures of his time, although some leniency was noted in his hadith

2 Asakir, j. 73, 265-266.

24 Baghdadi, Tarikh Baghdad,j.3, 363.

25 Mughlatay ibn Qilij ibn ‘Abd Alldh al-Bakjari al-Misri al-Hikri al-Hanafi Aba ‘Abd
Alah ‘Ala’ al-Din, Zkmal Tahdhib al-Kamal i Asma’ al-Rijal (Cairo: al-Fartq al-Hadithah li al-
Tiba‘ah wa al-Nashr, 2001), j. 10, 379.

26 al-Dhahabi, Siyar A ‘lam al-Nubal@’, j. 10, 396.

¥ Baghdadi, Tarikh Baghdad.

2 Baghdadi, j. 14, 57.

2 al- Dhahabl, Mizan al-I'tidal fi Naqd al-Rijal (Bayrit: Dar al-Ma rifa, t.t.), j.4, 320.

30 Abti Ahmad Ibn ‘Adi al-Jurjani, A/-kdmil fi du‘afd@’ al-rijal, 1 ed. (Bayrut: al-Kutub al-
‘Umiyah, 1997), j. 8, 399.
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transmissions. A number of leading scholars refrained from using his solitary
reports (mafiudat) as authoritative proof. Abu Ahmad al-Hakim identified him
as Syarik bin ‘Abdullah bin Sinan bin Anas, while it is also reported that he
was Syarik bin ‘Abdullah bin Abi Syarik bin Malik bin al-Nakha“. It is said that
his grandfather was among those involved in the killing of al-Husayn (may God be
pleased with him). Syarik lived during the time of ‘Umar bin ‘Abd al-‘Aziz and
heard hadith from Salamah bin Kuhayl, Mansur bin al-Mu‘tamir, and Abu Ishagqg.
Among the scholars of hadith, he was not considered firmly reliable (/aysa bi-I-
matin). He was born in the year 95 AH. It has also been said that he was born in
Bukhara, or that he was later moved to al-Kufah.

He also narrated from Abu Sakhr Jami® bin Syaddad, Ziyad bin ‘Ilaqah,
Simak bin Harb, ‘Abd al-‘Aziz bin Rufay‘, ‘Asim al-Ahwal, Salim al-
Aftas, Sulayman al-A ‘masy, Rudayni bin Khalid, and others. Among those who
transmitted from him were Ahmad bin Yunus, “All bin al-Ja‘d, Abi Bakr bin Abi
Syaybah, his brother ‘Usman, Hannad bin al-Sari, ‘Abbad bin Ya‘'qub al-
Rawajini, Ishaq bin Abl Isra’ll, ‘All bin Hujr, al-Haysam bin Jamil al-Baghdadi,
and many others. He passed away in the year 177 or 178 AH.31

Ibn Hajar stated that he was sadlig, although he frequently made mistakes.
His memory reportedly changed after he assumed the position of judge in Kufah.
Nevertheless, he was known to be a just and virtuous individual (‘a@dil, fadil),
devoted in worship ( ‘@bid), and firm in his stance against the people of innovation
(ahl al-bida“).*?

Abu al-Muhajjal. He is Rudayni bin Murrah, known as Abu al-Muhajjal;
this identification was stated by “All. It is also reported that he was Ibn Khalid.
Ja‘far bin ‘Awn said: “Abu Junab narrated to us, saying: Abu al-Muhajjal, Rudayni
bin Makhlad al-Bakri, narrated to us.” Al-Thawrl narrated from Aba al-Mubhajjal,

from Ma‘fas. Abu Junab also narrated from Rudayni, from ‘Alqamah, from Ibn

3! Dhahabi, Siyar A ‘lam al-Nubald@’, j. 8, 200-203.
32 Tbn Hajar al-‘Asqalani, 7aqrb al-Tahdhib, tahqgiq: Muhammad ‘Awwamah., 1 ed.
(Jedah: Dar al-Rashid, 1986), j.1, 436.
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Buraydah, that ‘Umar used to do such-and-such when dispatching a military
expedition (sariyyah). Meanwhile, al-Thawr1, Shu‘bah, and Idris al-Awdi narrated
the report through a different chain: from ‘Alqamah, from Sulayman bin
Buraydah, from his father, from the Prophet (peace and blessings be upon him).3?
It is also said that he was Rudayni bin Makhlad, Abu al-Muhajjal al-Bakri. He
narrated from Ma‘fas bin ‘Imran, Sulayman bin Buraydah, Abu Ma‘shar,
and Sadaqah bin Abi ‘Imran al-Kufi. Some scholars stated that he narrated
from ‘Alqamah bin Mirthad, from Bin Buraydah. Those who narrated from him
include al-Thawri, Sharik, and Abui Junab.3* According to Yahya bin Ma'in, Abu
al-Muhajjal was regarded as thigah.>>

Sadaqah bin Abl ‘Imran. He is Sadaqah bin Abi ‘Imran, a Kufan scholar
who served as the judge (qadi) of al-Ahwaz. He transmitted hadith from Abu
Ishaq, Abu Ya'fur, Iyad bin Laqit, ‘Awn Abi Juhayfah, ‘Imran bin Hittan al-
Sadussi, and a number of other teachers. Among those who narrated from him
were Aba Usamah, Sa‘dan bin Yahya, Rudayni bin Makhlad al-Bakri3®,
and Muhammad bin Bakr al-Kiifi.3”7 ‘Abd al-Rahman narrated: “I heard my father
say, while mentioning Sadaqah bin Abl ‘Imran: He is sadlig, a righteous shaykh,
though he is not particularly well known.38

‘Imran bin Hittan ( 84 AH). He is ‘Imran bin Hittan bin Zabyan bin
Lawdhan bin ‘Amr bin al-Harith bin Sadus. It is also reported as: ‘Imran bin
Hittan bin Zabyan bin Mu‘awiyah bin al-Haris bin Sadis; and it has been said:
‘Imran bin Hittan bin Qudamah bin ‘Amr bin Lawdhan bin al-Harith bin Sadus;
and likewise: ‘Imran bin Hittan bin Zabyan bin Shihab bin ‘Amr bin al-Qayn bin
Lawdhan bin al-Harith bin Sadis. He belonged to the tribe of Sadis and was

33 al-Tmam Abu ‘Abd Allah Muhammad ibn Isma‘Tl al-Bukhari, a/-Tarikh al-Kabir(Riyad:
al-Mutamayyiz li al-Tiba‘ah wa al-Nashr wa al-Tawzi‘, 2019), j. 4, 238.

34 https://hadith.islam-db.com/narrators/17015/8&-c- 3 5 A& cp A ) 2 duoall de g ge

35 Tbn Abl Hatim, al-Jarh wa al-Ta‘dil (India,Haydar Abad al-Dakan: Matba‘at Majlis
Da’irat al-Ma‘arif al-‘Uthmaniyyah, 1952), j.3, 516.

36 Hatim, j. 4, 432.

37 Muhammad ibn Hibban ibn Ahmad ibn Hibban ibn Mu‘adh ibn Ma‘bad al-Tamimi Ibn
Hibban Aba Hatim al-Darimi al-Busti, a/-Thigat, 1 ed. (Haydar Abad al-Dakan, al-Hind: D&’irat
al-Ma'arif al-‘Uthmaniyyah, 1973), j. 6, 467.

38 Hatim, al-Jarh wa al-Ta'dil, j.4, 433.
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known as al-Sadusi. His kunyah is reported variously as Abui Simak, Abu
Shihab, Aba Dalan, and it is also said Abii Ma‘fas al-Basri al-Khariji.3® He was
regarded as one of the prominent scholars of his time; however, he was also
considered among the leading figures of the Kharijites.*? According to the hadith
scholar “Abd al-Baqi bin Qani‘, ‘Imran bin Hittan passed away in the year 84 AH.

He narrated from ‘Abdullah bin ‘Abbas, ‘Abdullah bin ‘Umar bin al-
Khattab, Abii Miisa al-Asy‘ari, ‘A’isyah Umm al-Mu’'minin, and Aba Zar al-
Gifari.#! Among those who transmitted from him were Salih bin Sarj al-
Syani, Abu al-‘Ala’ ‘Amr bin al-‘Ala’ al-Yashkuri , whose nickname was Jarn,
though it is more accurately reported that Salih bin Sarj stands between them in
the chain; as well as Qatadah, Muharib bin Dithar, Muhammad bin Sirin,
and Yahya bin Abi Kathir.*?

Abu Dawud stated: “Among the people of ah/ al-ahwa’, none transmit
hadith more accurately than the Khawariji”# Al-'Tjli described him as a Basran
(Basn), a tabi't, and thigah. However, Al-Daraqutni considered him matrnik due
to the corruption of his creed and the reprehensible nature of his doctrinal
affiliation.** Nevertheless, Yahya bin Ma'in explicitly declared him trustworthy,
classifying him among the thiggat. This indicates that the criticism directed
toward him related primarily to his doctrinal affiliation rather than to the
reliability of his transmission. Furthermore, Abu Hatim al-Razi remarked that he
was salih al-hadith and that his reports could be recorded, while noting that he was
associated with the Khawarij. This expression suggests a level of acceptance

accompanied by scholarly caution. 45. Al-Dhahabi described him as a KhAarij poet

3 Jamal al-Din Abu al-Hajjaj Yusuf al-Mizzi, Tahdhib al-Kamal fi Asma’ al-Rijal, 1 ed.
(Bayrut: Mu’assasat al-Risalah, 1992), j. 22, 322.

40 Dhahabi, Siyar A‘ldm al-Nubald’, j.4, 214.

4lhttps://hadith.islam-db.com/narrators/603 7/-Cs- s s =01 s -l - ldas - see
U s (- yall

42 al-Mizzi, Tahdhib al-Kamal fi Asma’ al-Rijal,j.22, 323.

43 Dhahabi, Siyar A‘ldm al-Nubald’, j.4, 214.

44 Shihab al-Din Abu al-Fadl Ahmad ibn ‘All ibn Hajar al-Asqalani, 7ahdhib al-Tahdhib,
1 ed. (al-Hind: Matba‘ah Da’irat al-Ma‘arif al-Nizamiyah, 1327), j.3., 317.

4 Hatim, al-Jarh wa al-Ta'dil, j. 6, 296.
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and considered him sadlig.46 Likewise, Ibn Hajar al-Asqalani characterized him
as saduqg and a well-known Khariji.47

Abii Zarr (32 AH). His name was Jundub bin Junadah bin Sufyan. Aba Zarr
was among those who migrated to the Prophet (PBUH) from the tribe of Banu
Gifar to Makkah. He later emigrated to Madinah and took part in the major
campaigns. He was asahabi and regarded as one of the prominent senior
companions.48 He passed away in al-Rabadhah during the caliphate of “Uthman
bin ‘Affan in the year 32 AH.49 His name is also reported in various forms: it has
been said he was Yazid bin ‘Abdullah, or Barbar bin Junadah, or Jundub bin Sakan,
or Khalaf bin ‘Abd Allah. However, the strongest report identifies him as Jundub
bin Junadah. He embraced Islam at an early stage in Makkah.50

Among those who narrated from him were al-Hasan, Ibn Sirin, Abu ‘Imran
al-Jawni, Anas bin Sirin, ‘Abd al-Malik bin ‘Umayr, al-Aswad bin Qays, Salamah
bin Kuhayl, Abii al-Sawwar al-‘Adawi, and others.>!

b. The Isnad of al-Bayhaqi (458 H)

Al-Bayhaqi (458 AH). He is Abui Bakr Ahmad bin al-Husayn bin ‘Ali bin
‘Abdullah bin Musa al-Bayhaqi al-Khusrawjirdi, the distinguished Shafi‘1 jurist
and eminent hadith master (hafiz), widely renowned in his time.52 He undertook
extensive journeys in pursuit of knowledge, traveling to al-‘Iraq, al-Jibal, and al-
Hijaz. In Khurasan, he studied under the leading scholars of his era, and he likewise
heard hadith in other regions he reached during his scholarly travels. He was born
in Sha‘ban in the year 384 AH and passed away on the 10th of Jumada al-Ula in
458 AH in Naysabiir.53

46 Dhahabl, Mizan al-I'tidal fi Naqd al-Rijal, j.3., 236.

47 < Asqalani, Taqiib al-Tahdhib, tahgiq - Muhammad ‘Awwdmah., 415.

48 al-Zirikli, al-A ‘fam (Dar al-‘Tlm 1i al-Malayin, 2002), j.2., 140.

4 Tbn Hibban, Mashdhir ‘Ulama’ al-Amsar wa A‘ldm Fugahd’ al-Agtar (al-Mansiurah:
Dar al-Wafa, 1991), j.1, 30.

30 al-Suyutl, Husn al-Muhddarah fi Tarikh Misr wa al-Qahirah (Cairo: Dar Ihya’ al-Kutub
al-‘Arabiyyah, t.t.), j.1, 245.

31 Al- Dhahabi, Sivar A ‘lim al-Nubala’,j.2, 47.

52 Tbn Khallikan, Wafayat al-A yan wa Anba’ Abna’ al-Zaman (Bayrut: Dar Sadir, t.t.), j.
1,75.

>3 Ibn Khallikan, j.1, 76.
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Among those from whom he transmitted were Abu ‘Abdullah Muhammad
bin ‘Abdullah al-Hakim, al-Sayyid Abu al-Hasan Muhammad bin al-Husayn al-
‘Alawi1, Abu Tahir Muhammad bin Muhammad bin Mahmash al-Ziyadi, Abu
Bakr Ahmad bin al-Hasan al-Hirl, Abti Sa‘ild Muhammad bin Miusa al-Sayrafi,
and Abu ‘All al-Husayn bin Muhammad al-Raudbari.>

Those who narrated from him include the hadith master Abu ‘Ali al-
Naysabiirl, Abu Bakr bin “Ali, ‘Abd Allah bin Muhammad bin Muslim, Bishr bin
Ahmad al-Isfarayini, and a number of other scholars.’> Al-Dhahabi stated that he
was thigah, a virtuous shaykh (shaykh fadil), a fagih, and a muhaddith.>°

c. The Isnad of al-Khara’iti (327 H)

al-Khara’iti (327 H). He is the Imam, hafiz, and trustworthy scholar
(sadiq), Abu Bakr Muhammad bin Ja‘far bin Muhammad bin Sahl bin Shakir al-
Samiri al-Khara’iti, the author of Makarim al-Akhlaq, Masawi’ al-Akhlaq, I'tilal
al-Quifii b, and other works. He studied hadith under al-Hasan bin ‘Arafah, ‘Ali bin
Harb, ‘Umar bin Shabbah, Sa‘dan bin Nasr, Sa‘dan bin Yazid, Humayd bin al-
Rabi‘, Ahmad bin Mansur al-Ramadi, Ahmad bin Badil, Shu‘ayb bin Ayyub, and
a number of other teachers.

Among those who narrated from him were Abu Sulayman bin Zabr, Abu
‘All bin Mihna al-Darani, Muhammad and Ahmad, the two sons of Miusa al-
Samsar, al-Qadi Yusuf al-Miyanaji, ‘Abd al-Wahhab al-Kilabi, and Muhammad
bin Ahmad bin ‘Usman bin Abi al-Hadid, as well as others. He delivered hadith in
Dimashq (Damascus) and ‘Asqalan. It is reported that he passed away in Yafa in
Rabl‘ al-Awwal in the year 327 AH.3” Al-Dhahabi stated that he was an imam,
a hafiz, and sadiig.>®

5% Tbn Nugqtah, al-Taqyid li-Ma'rifat Ruwdt al-Sunan wa al-Masdnid (Dar al-Kutub al-
Timiyyah, 1988), j.1, 137.

55 Al-Dhahabi, Tarikh al-Islam wa Watayit al-Mashahir wa al-A ‘ldm, j.6, 943.

36 al-Sarifini, al-Muntakhab min Kitab al-Siydq Ii Tarikh Nisabir(Dar al-Fikr, 1414), j.1,
124.

37 Al-Dhahabi, Siyar A ‘lam al-Nubald’, h. 15, 268-269.

38 Dhahabi, h. 15., 268.
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Abu Muhammad Sa‘dan bin Yazid al-Bazzaz (262 AH). He is Sa‘dan Abu
Muhammad bin Yazid al-Baghdadi al-Bazzaz, a reliable (thigah) hadith scholar.
Originally from Baghdad, he later resided in Surr man Ra’a (Samarra’). He was
recognized as a trustworthy transmitter and a respected traditionist of his time. He
heard hadith from Isma‘ll bin “Ulayyah, Ishaq al-Azraq, Yazid bin Haruin, Abu
Badr al-Sukiini, and al-Haytham bin Jamil.>

Among those who narrated from him were Ibn Sa‘id, al-Muhamili, Ibn
Makhlad, Abu al-‘Abbas al-Athram, al-Khara’itl, and others. He passed away in
the month of Rajab in the year 262 AH.%° Ibn Abi Hatim said about him with his
father, and he is sadiiq. When my father was asked about him, he replied: sadiiq.°'

Ma‘fas bin ‘Imran. Ma‘affas b. ‘Imran b. Hittan al-Sadiis1 narrated from
Umm al-Darda’, his father, and ‘Abd Allah b. Shaybah. Those who narrated from
him include Abu al-Mubhajjal, Musa al-Farra’, and Muhammad b. ‘Abd al-
Rahman. I heard my father say this.62 The researcher did not find any statements
of jarh wa ta‘dil concerning him. However, he was mentioned by Ibn Hibban in a/-
Thigat.63

Ibn al-Shanniyyah. As for al-Shanniyyah (with a fathah on the letter shin,
a kasrah on the miin, and with the niin doubled), he is known as Ibn al-Shanniyyah.
His personal name was not mentioned. He narrated from Abu Dharr al-Gifari, and
from him narrated Ma‘fas bin ‘Imran bin Hittan. ¢ The researcher did not find
any statements of jarh wa ta‘dil concerning him; therefore, she concluded that he

is majhul al-hal

d. The Isnad of al-Dulabi (310 AH)
Al-Dulabi (310 AH). He was Muhammad bin Ahmad bin Hammad bin
Sa‘d bin Muslim, Abu Bishr al-Ansar1 by clientage (wala’), al-Razi al-Dulabr al-

% Baghdadi, Tarikh Baghdad,j. 10, 281.

60 Al-Dhahabi, Sivar A ‘lim al-Nubal@’, j. 12, 358-359.

! Hatim, al-Jarh wa al-Ta'dil, j. 4, 290.

2 Hatim, |.8, 433.

% Ibn Hibban, al-Thigat, h.7., 525.

% Ibn Makuala, al-Tkmal fi Rat" al-Irtiyab ‘an al-Mu'talif wa al-Mukhtalif fi al-Asma’ wa
al-Kuna wa al-Ansab (Hind: Da’irat al-Ma‘arif al-‘Uthmaniyyah, 1966), h.5, 85.
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Warragq, a historian and a hadith master (hafiz). Al-Hasan bin Rashiq reported
hearing him say: 7/ was born in the year 224 AH.” ®>He worked as a copyist
(warrdq) and was originally from Rayy, his nisbah “al-Dulabi” referring to al-
Dulab, a district in that region. He traveled widely in pursuit of hadith knowledge,
later settling in Egypt. He passed away on his way to perform hajj, between Mecca
and Medina, at al-"Arj in the year 320 AH (may God have mercy upon him).66 It
is reported that he would occasionally lose consciousness (yus‘aq). He authored
several works, among them a/-Kuna wa al-Asma’.67

He transmitted from: Ahmad bin Abi Surayj al-Razi, Muhammad bin
Mansir al-Jawwaz, Misa bin ‘Amir al-Murrl, Bundar, Ziyad bin Ayyib, Harln
bin Sa‘id al-Ayli, and many others in his hometown as well as in Kufa, Basra,
Baghdad, Damascus, and the Haramayn.®® Among those who narrated from him
were: ‘Abd al-Rahman bin Abi Hatim, Abu al-Qasim al-Tabarani, Abu al-Hasan
bin Hayyuyah, Abu Bakr bin al-Mugqri’, Abu Bakr Ahmad bin Muhammad al-
Muhandis, Abt Hatim bin Hibban, and Hisham bin Muhammad bin Qurrah.®® Bin
Yinus said: Abu Bishr was among the people of the craft (ah/ al-sina‘ah), but he
was considered weak (yuda“‘af).”®

Muhammad bin ‘Awf al-Ta’1 (271 AH). His full name was Muhammad bin
‘Awf bin Sufyan, known as Abu Ja‘far al-Ta’1 al-Himsi. He arrived in Damascus
in the year 217 AH.71 He studied hadith under numerous scholars, including
‘Ubayd Allah bin Musa, Muhammad bin Yusuf al-Firyabi, Abu al-Mughirah al-
Khawlani, Ahmad bin Khalid al-Wahbi, Adam bin Abi Iyas, ‘Ali bin ‘Ayyash, and
al-Haytham bin Jamil. He also heard from many others throughout Iraq and

Greater Syria (al-Sham). 72

65 Al-Dhahabi, Siyar A ‘lam al-Nubald’, j. 14, 309.

% Ibn Khallikan, Watayit al-A ‘yan wa Anba’ Abnd’ al-Zamdn, j.4, 352.

67 al-Zirikl1, al-A‘lam, j.5, 308.

8 Al-Dhahabi, Tarikh al-Islim wa Wataydt al-Mashahir wa al-A ‘lam, j.7, 158.
 Al- Dhahabi, Siyar A ‘lam al-Nubald@’, j. 14, 309.

7 Dhahabi, j. 14, 309.

! Ibnu ‘Asakir, Tarikh Dimashg, j. 55, 47.

72 Ol (py B oo (5 Jena : Cuaall de g
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Among those who transmitted from him were Abu Dawud, Abu Zur‘ah,
Abu Hatim, al-Nasa’1 (in Musnad ‘Al), Abu Zur‘ah al-Dimashqi, Abl Bishr al-
Dulabi, ‘Abd al-Ghafir bin Salamah, Khaythamah al-Atrabulusi, and his grandson
Hasan bin ‘Abd al-Rahman, among others. Ibn al-Munadi stated that Ibn ‘Awf
passed away in the middle of the year 272 AH.”3 Abu Hatim said regarding him:
He is sadiig.”

The Authenticity of Hadith

In the science of hadith, the authenticity (sahih) of a hadith is determined
by five principal criteria: (1) the continuity of the sanad (ittisal al-sanad); (2) the
integrity ( ‘ad/) of the narrators; (3) the narrators’ dabt (precision in memorization
and transmission); (4) the absence of shadh in the matn; and (5) the absence of
hidden defects ( ‘7//ah) in the matn.75

After examining the chains of transmission of the hadith and extracting
the relevant information necessary for assessing the sanad in al-Hakim’s narration
in his book a/-Mustadrak ‘ala al-Sahthayn, the evaluation of this sanad can be
divided into two aspects. In terms of the ‘adalah and dabt of the narrators, the
researcher found that the narrators in this report are tAigat, with the exception of
four individuals: Abu Bakr Ahmad b. Salman al-Faqih, Sadaqah b. Abi ‘ITmran,
and ‘Imran b. Hittan, who are considered sadtig, while Sharik is sadiig sayyi’ al-
hifz.

Second, the narration of al-Dulabi in his book a/-Kuna wa al-Asma’. The
evaluation of this sanad in terms of the ‘adalah and dabt of the narrators, the
researcher found that the narrators in this report are ¢/igat, except for Muhammad
b. ‘Awf al-Ta’1, who is sadiig, and Sharik, who is sadiiqg sayyi’ al-hifz. In addition,
two narrators are majhii/ al-hal, namely Mu‘affas b. ‘Imran b. Hittan and Ibn al-
Shanniyyah. Third, the narration of al-Khara’iti in his book Makarim al-Akhlag

wa Ma'aliha wa Mahmiid Tara’igiha. The evaluation of this sanad is as follows in

73 Dhahabi, Siyar A‘lam al-Nubal@’, j. 12, 614.
74 Hatim, al-Jarh wa al-Ta'dil, j.8., 53.
75 Tahhan, Taysir Mustalah al-Hadith, 44.
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terms of the ‘adalah and dabt of the narrators, the researcher found that the
narrators in this report are thigat, except for two who are majhi/ al-hal, namely
Mu‘affas b. ‘Imran b. Hittan and Ibn al-Shanniyyah. In addition, two narrators
are sadiig, namely al-Khara’iti and Abu Muhammad Sa‘dan b. Yazid. Fourth, the
narration of al-Bayhaqi in his book Syu‘ab al-Iman. In terms of the ‘adalah and
dabt of the narrators, the researcher found that the narrators in this report
are thigat, except for four: Abu Bakr Ahmad b. Salman al-Faqih, Sadaqah b. Abi
‘Imran, and ‘Imran b. Hittan, who are sadtiqg, while Sharik is sadiig sayyi’ al-hifz.

A narrator who is described as thigahrefers to one who is considered
reliable in terms of both ‘add/ah (integrity) and dabt (precision in transmission).
Besides sigah, scholars of hadith criticism also employ other evaluative terms such
as sadiiq, laysa bi dhak, la ba'sa bih, and majhii/, among others. Based on the
explanations above, several narrators in the chain receive jarh (negative critical
assessment) from the hadith scholars, namely Abu Bakr Ahmad b. Salman al-
Faqih, Sadagah b. Abi ‘Imran, ‘Imran b. Hittan, Muhammad b. ‘Awf al-Ta’1, al-
Khara’iti and Abu Muhammad Sa‘dan b. Yazid are sadiig. While Sharik is sadiig
sayyi’ al-hif; and two narrators are majhii/ al-hal, namely Mu‘affas b. ‘Imran b.
Hittan and Ibn al-Shanniyyah. Thus, it can be concluded that the narrators in this
chain of transmission are not entirely characterized by ‘ada/ah and dabt, which
may consequently affect the overall quality of the hadith.

In the literature of ‘Ultim al-Hadith, the concept of a continuous chain of
transmission is referred to as muttasil 76 This term is closely associated with the
study of the sanad, as it serves as an important framework for determining whether
a chain of transmission is continuous or interrupted. Through this concept, the
relationship between teacher and student within the transmission of a hadith can
also be examined more clearly. Within the tradition of hadith transmission, the

relationship between teacher and student is not necessarily determined by age

76 Subhi al-Salih, Ukim al-Hadis wa Mustalahuhu, 5 ed. (Beirut: Dar al-Ilmi li al-Malayin,
1969), 220.
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differences; a student is not always younger than the teacher from whom he
narrates.

For this reason, hadith scholars have formulated several methodological
indicators to assess the continuity of a chain (Jttisal al-sanad). Generally, four
main indicators are used as the basis of analysis: Sighat al-Tahammul wa al-Ada’,
contemporaneity (mu'asarah) between narrators, similarity or geographical
proximity of residence, and the existence of a teacher—student relationship within
the network of transmission.77 Thus, it can be concluded that this hadith
is muttasilin all of its chains of transmission.

In addition to the analysis of the sanad, the quality of a hadith may also be
assessed through an examination of its matan. In the discipline of hadith studies,
an acceptable matan must be free from syudzidz (irregularity) and ‘7//at (hidden
defects).78 Based on the analysis of the matan of the hadith discussed above, no
indication of syadzis identified. This suggests that the content of the hadith does
not contradict sound reason, nor does it conflict with the Qur’an, other hadiths of
higher authority, or other established sources of Islamic 79law. Furthermore, the
substance of the report is consistent with religious practices that have been widely
accepted by earlier scholars. Therefore, from the perspective of the matan,
no ‘illat is found that would undermine the validity of the hadith.

Based on the foregoing analysis, it can be concluded that the hadith
concerning al-tahdhir min suhbat al-si’ wa al-hathth ‘ala hifz al-lisanis da7fin
terms of its sanad and does not rise, despite the multiplicity of its transmission
routes, to the level of hasan. This is due to the presence of several narrators within

its chain who are assessed as majhii/ al-hal and da‘if. Nevertheless, the meaning

77 Abd al-‘Aziz b. ‘Abd Alldh b. Muhammad al-Shayi*, Dirdsat al-Asanid (Riyadh: Dar
al-Malikiyyah, 1437), j.1, 218.; Muhammad Anshori, “Kajian Ketersambungan Sanad (Ittisal Al-
Sanad),” Jurnal Living Hadis 1, no. 2 (2016): 302,
https://doi.org/https://doi.org/10.14421/livinghadis.2016.1123.

8 Aulia Diana Devi, “Studi Kritik Matan Hadits,” A/-Dzikra: Jurnal Studi Ilmu al-Qur’an
dan al-Hadits 14, no. 2 (2020): 304, https://doi.org/10.24042/al-dzikra.v14i2.6438.

79 Ali Yasmanto dan Siti Rohmaturrosyidah Ratnawati, “Studi Kritik Matan Hadis: Kajian
Teoritis dan Aplikatif Untuk Menguji Kesahihan Matan Hadis,” A/-Bukhari: Jurnal llmu Hadis 2,
no. 2 (2019): 226, https://doi.org/http:dx.doi.org/10.32505/al-bukhari.v2i2.1323.
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conveyed by the report remains sound, as it is supported by other established texts
from the Sunnah. It may be utilized in matters of adab and ethical instruction, and

is cited in the context of encouraging noble moral conduct.

Interpretation of the Hadith on Social Relations: A Study of Social Psychological
Approach

This section examines the hadith sl o> o x> 34>4)l not as an isolated
normative statement, but as a text whose internal sequence moving from solitude,
to bad companionship, to good companionship, to speech and silence, already
maps onto core constructs in social psychology. Rather than presenting theory first
and then searching for a point of contact with the hadith, this section reads each
clause of the hadith as already carrying a psychological logic, which theory
subsequently helps to articulate with greater precision. This approach is important
because human behavior, particularly among adolescents, cannot be separated
from the social influences surrounding the individual, whether direct through real

relationships or indirect through digital and social media.

The Prophetic tradition stating that sswd! > o 55> 34>4)l conveys an
ethical principle that is not only normative within Islamic teachings but also
resonates with contemporary psychological insights regarding the influence of
social environments on individual behavior. In social psychology, human behavior
is not understood as developing in isolation; rather, it is shaped through social
relationships that structure individuals’ values, attitudes, and patterns of action.
Consequently, the decision to distance oneself from a harmful social environment
may be interpreted as a psychological mechanism for preserving moral integrity

and maintaining psychological well-being°

The hadith’s first comparison, that solitude is preferable to a bad
companion s swdl > 0 > 34>l directly addresses a tension that Self-

80 Richard M. Ryan dan Edward L. Deci, “Intrinsic and Extrinsic Motivation from a Self-
Determination Theory Perspective: Definitions, Theory, Practices, and Future Directions,”
Contemporary Educational Psychology 61 (2020): 2-3,
https://doi.org/10.1016/j.cedpsych.2020.101860.
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Determination Theory identifies as central to psychological functioning: the
conflict between autonomous functioning and social conformity. Developed by
Richard M. Ryan and Edward L. Deci, this theory holds that psychological well-
being depends on the fulfillment of three universal needs, autonomy, competence,
and relatedness®' among which autonomy, competence, and relatedness are
elaborated as distinct but interacting dimensions of functioning®2.The hadith’s
ranking of solitude above bad companionship thus anticipates, in normative
language, what Self-Determination Theory frames analytically: that severing a
relationship can be the more psychologically adaptive choice when the relationship
itself is the source of self-erosion.

Within the framework of modern motivational psychology, this
phenomenon can be further explained through Sel/f-Determination Theory,
developed by Richard M. Ryan and Edward L. Deci. This theory posits that human
psychological well-being largely depends on the fulfillment of three fundamental
psychological needs: autonomy, competence, and relatedness. These needs are
considered universal and serve as the foundation for the development of intrinsic
motivation and healthy psychological functioning. When social environments
support these needs, individuals tend to experience greater autonomous
motivation and higher levels of psychological well-being.

This theory proposes that human psychological well-being depends on the
fulfillment of three fundamental and universal needs: Autonomy, which refers to
the capacity to make independent choices. Competence, understood as the ability
to develop one’s potential and act effectively in various situations. And
relatedness, namely the need to establish meaningful social relationships with
others. The satisfaction of these three needs has been shown to play a crucial role
in fostering intrinsic motivation, supporting mental health, and enhancing overall

psychological well-being. Conversely, when social environments hinder the

8IRichard M. Ryan dan Edward L. Deci, 4-5.

82| Deci dan M. Ryan, Intrinsic Motivation and Self-Determination in Human
Behavior, 31-34.
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fulfillment of these needs, individuals are more likely to experience psychological
strain and a decline in their overall mental well-being.%?

The first concept that is particularly relevant to the aforementioned hadith
is autonomy, defined as the individual’s need to experience their actions and
decisions as originating from their own volition. Within Se/f-Determination
Theory, autonomy is not understood as absolute freedom but rather as the capacity
to act in accordance with one’s internalized values and beliefs. When individuals
are embedded within social environments that exert normative pressure to
conform to negative behaviors, the need for autonomy may become compromised,
as individuals are compelled to adjust their conduct to group expectations.
Therefore, distancing oneself from a morally detrimental social environment can
be interpreted as a strategy to safeguard one’s moral autonomy and maintain

psychological self-regulation.?*

In this context, the Prophetic saying * ssedl sl oo s> 34>4)" (Solitude
is better than the company of a bad companion) can be interpreted as a form of
protection for individual autonomy from destructive social influence. Social
psychology demonstrates that individuals frequently experience peer pressure,
namely pressure from their social group to conform to prevailing norms and
behaviors. Such pressure can influence individual decision-making, even when a
person is aware that the expected behavior contradicts their own moral convictions
or personal values. Therefore, distancing oneself from a harmful social
environment may represent a form of resistance to social pressures that have the
potential to undermine an individual’s moral integrity.®> Importantly, the hadith

does not treat this clause and the previous one as contradictory: read together, they

8 L. Deci dan M. Ryan, Intrinsic Motivation and Self-Determination in Human
Behavior, 35.

84 Carlos Fernandez-Espinola dkk., “Complementing the Self-Determination Theory With
the Need for Novelty: Motivation and Intention to Be Physically Active in Physical Education
Students,” Frontiers in Psychology 11 (2020): 2-3, https://doi.org/10.3389/fpsyg.2020.01535.

85 Aliya Tiara Fatiha, Frida Fanani Rohma, dan Fitri Ahmad Kurniawan, “The Moderating
Effect of Authentic Leadership on Social Pressure and Budgetary Slack Relationship: An
Experimental Investigation,” Journal of Leadership in Organizations 7, no. 1 (2025): 83,
https://doi.org/10.22146/j10.97282.

Jurnal PAPPASANG | Volume 8, No. 1 Bulan Juni 2026 |



AVOIDING HARMFUL COMPANIONSHIP AND GUARDING THE TONGUE:

A Sanad Criticism and Social Psychological Analysis of a Hadith 81
Hikmawati Sultani, Nurul Afifah, Husna Shabrina & Teguh Arafah Julianto;

indicate that the hadith is not an absolute recommendation for social withdrawal,
but a statement that the value of a social relationship depends on its moral and
psychological quality. This reading corresponds to contemporary findings on the
interaction between autonomy and relatedness, which show that individuals who
preserve their autonomy within a relationship tend to develop healthier and more
stable connections than those whose autonomy is compromised by social pressure.
In other words, the hadith’s two opening clauses together describe not a binary
choice between solitude and company, but a single criterion, whether the
relationship sustains or suppresses one’s internalized values, that determines

which of the two is preferable in a given situation.

In addition to autonomy, Self~-Determination Theory, also emphasizes the
importance of relatedness, which refers to the human need to feel connected to
others. Psychologically, human beings possess a natural tendency to seek
meaningful social relationships as sources of emotional support and social identity.
Psychological studies indicate that healthy interpersonal relationships can enhance
psychological well-being, strengthen intrinsic motivation, and reduce levels of
stress and anxiety. Nevertheless, the quality of social relationships plays a crucial
role in determining whether these relationships contribute positively to an
individual’s development or instead produce negative psychological
consequences.?¢

From this perspective, the aforementioned hadith should not be understood
as an absolute recommendation for social withdrawal. Rather, it emphasizes that
the value of social relationships depends on their moral and psychological quality.
When social interactions lead individuals toward harmful or unethical behavior,
solitude may become a preferable option for preserving psychological well-being
and moral integrity. Conversely, when social relationships provide moral and

spiritual support, they can serve as a significant source of strength and personal

8 Esther S. Kluwer dkk., “Autonomy in Relatedness: How Need Fulfillment Interacts in
Close Relationships,” Personality and Social Psychology Bulletin 46, no. 4 (2020): 605,
https://doi.org/10.1177/0146167219867964.
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growth. This perspective illustrates that Islamic teachings place considerable
emphasis on the quality of social relationships as a crucial factor in the formation
of individual character®

Another relevant dimension for understanding this hadith is the concept
of Social-Influence in social psychology. Social-Influence refers to the ways in
which an individual’s attitudes and behaviors are shaped by interactions with
others within their social networks. Empirical studies demonstrate that individuals
tend to adjust their behavior to group norms through processes such as imitation,
conformity, and the internalization of shared values. This perspective helps
explain why the presence of negative companions can gradually influence an
individual’s behavior, often without the individual being fully aware of the

process. 38

Within this framework, “ssw! s> (2 bad companion)” can be interpreted
as a source of negative behavioral modeling that shapes individual conduct
through processes of social observation. When individuals are continuously
exposed to environments that normalize undesirable behaviors, such behaviors
may eventually be perceived as acceptable or even standard. This phenomenon
illustrates how social environments can function as a decisive factor in shaping
both deviant and prosocial behaviors. Consequently, maintaining distance from a
harmful social environment can be understood as a preventive strategy aimed at

preserving an individual’s moral stability and psychological well-being.%°

In addition, contemporary psychological research indicates that the
interaction between autonomy and relatedness plays a crucial role in determining
the quality of interpersonal relationships. Individuals who are able to maintain

their autonomy within social relationships tend to develop healthier and more

87 Ryan dan Deci, “Intrinsic and Extrinsic Motivation from a Self-Determination Theory
Perspective, 8.”

88 Luca Luceri dkk., “On the Social Influence in Human Behavior: Physical, Homophily,
and Social Communities,” arXiv:1801.09465, preprint, arXiv, 2018,
https://doi.org/10.48550/arXiv.1801.09465.

8 Luceri dkk.
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stable connections compared to those whose autonomy is compromised by social
pressure. This finding suggests that healthy relationships are not those that
suppress individual freedom, but rather those that allow individuals to preserve

their values and personal identity while remaining socially connected.®

Within this framework, a “9»..5\ u*‘:l”” may function as a negative
behavioral model that gradually normalizes deviant attitudes or actions.
Continuous exposure to such models increases the likelihood that individuals
internalize and replicate undesirable behaviors. Conversely, a “t\fd\ wlé-\” can
serve as a constructive social model, encouraging the development of prosocial
conduct and reinforcing positive moral values.”! Viewed from this perspective,
the hadith implicitly highlights the significant role of the social environment in
shaping individual character and behavioral tendencies. By emphasizing the
comparative value of companionship, the prophetic teaching reflects a profound
awareness of the mechanisms through which social interaction influences moral

development and personal conduct.

Another crucial dimension highlighted in this hadith concerns the

regulation of speech. The statement that,

“Speaking good is better than remaining silent, and remaining silent is
better than speaking evil” can be interpreted through the lens of Self-Regulation
Theoryin psychology. This theoretical perspective emphasizes that an
individual’s ability to control behavioral impulses, including verbal expression, is
a central component of emotional intelligence and psychological stability.
Individuals who possess strong self-regulatory capacities are generally better

equipped to manage their interactions with others, maintain constructive social

%0 Kluwer dkk., “Autonomy in Relatedness,” 606.
% Annida Husna Pohan dkk., “Peran Modeling dalam Pembentukan Perilaku: Perspektif
Sosial Belajar (Albert Bandura),” Jurnal Kajian llmu Psikologi 8, no. 12 (2024): 52-53.
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relationships, and minimize the likelihood of interpersonal conflict.?? In this sense,
the restraint of speech encouraged in the hadith may be understood as a form of
psychological discipline aimed at cultivating self-regulatory competence.
Furthermore, research in the field of communication psychology
demonstrates that language and verbal expression play a significant role in shaping
both the quality of social relationships and an individual’s mental well-being.
Positive and constructive communication can strengthen interpersonal bonds and
foster a supportive social environment. Conversely, negative forms of speech, such
as insults, gossip, or slander, have the potential to damage social relationships and
generate psychological tension or conflict.”? From this perspective, the ethical
guidance contained in the hadith reflects a profound awareness of the

psychological and social consequences of verbal behavior.

From this perspective, the hadith ssudl d> o x> 34>dimay be
understood as a social ethical principle that resonates with modern psychological
findings regarding the dynamics of social relationships. The hadith highlights the
importance of maintaining a balance between the human need for social connection
and the need to preserve personal moral integrity. In circumstances where social
relationships threaten this balance, choosing solitude may represent a rational

psychological strategy for protecting both mental well-being and moral stability.

Read as a whole, the hadith’s four clauses trace a single psychological logic
rather than four separate moral rules: protecting autonomy from harmful modeling,
seeking relatedness through constructive modeling, and regulating speech as the
mechanism through which both processes operate. The hadith _ed> oy 50s]l

¢s)l may accordingly be understood as a social-ethical principle that resonates

%2 Dini Fassilatul Jannah dkk., “Pengaruh Self-Regulation terhadap Kemampuan
Komunikasi Interpersonal Mahasiswa Psikologi Universitas X di Masa Pandemi Covid-19,” Jurnal
Kesehatan Mental Indonesia 2, no. 1 (2023): 41; James J. Gross dan Oliver P. John, “Individual
Differences in Two Emotion Regulation Processes: Implications for Affect, Relationships, and
Well-Being.,” Journal of Personality and Social Psychology 85, mo. 2 (2003): 351,
https://doi.org/10.1037/0022-3514.85.2.348.

93 1. Kawachi, “Social Ties and Mental Health,” Journal of Urban Health: Bulletin of the
New York Academy of Medicine 78, no. 3 (2001): 460, https://doi.org/10.1093/jurban/78.3.458.
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with, and in normative form anticipates, the mechanisms that Self-Determination
Theory and self-regulation research later described analytically. It highlights the
importance of maintaining a balance between the human need for social
connection and the need to preserve personal moral integrity, a balance in which
choosing solitude, when a relationship threatens that integrity, represents not
withdrawal but a rational psychological strategy for protecting both mental well-

being and moral stability.

CONCLUSION

This study demonstrates that the hadith concerning the preference for
solitude over harmful companionship does not meet the criteria of sahih
authenticity in terms of its sanad, due to the presence of several narrators classified
as majhul al-hal and certain weaknesses in transmission accuracy. Nevertheless,
an examination of the matn reveals that its substance does not contradict the
Qur’an or other established authentic hadiths, thereby allowing it to remain
normatively acceptable within the domain of ethics and moral cultivation. This
finding underscores that, within hadith studies, the authority of meaning is not
determined solely by the strength of the sanad, but also by its coherence with the
broader principles of Islamic teachings.

Furthermore, this study reveals that the ethical message embedded in the
hadith holds significant relevance to contemporary social dynamics, particularly
in relation to social pressure and the influence of the environment on adolescent
behavior. Through a social psychological perspective, the concept of distancing
oneself from negative environments is shown to align with the preservation of
individual autonomy, psychological stability, and the quality of social
relationships. In this sense, the hadith functions not merely as a source of
normative moral guidance, but also as a reflective framework for understanding
adaptive strategies employed by individuals in navigating the complexities of

social interaction in the digital age.
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The implications of this study highlight the importance of developing a
multidisciplinary approach in hadith scholarship, particularly through the
integration of classical hadith sciences with modern psychological perspectives.
Such an approach enables more contextual, applicable, and responsive
interpretations of hadith in addressing contemporary social issues, especially in
the fields of education, character development, and adolescent mental health.
Moreover, these findings encourage the utilization of hadith not only as a source
of theological norms but also as an operational framework for formulating social
intervention strategies grounded in the integration of religious values and

contemporary scientific insights.
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